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Lesson 3: Bible books: 73 or 66? The Deuterocanonical books or the Apocrypha? Seven books of the Bible and small portions of Esther and Daniel which are not present in the Hebrew Bible of the Jews nor in modern Protestant Bibles are called Apocrypha (meaning non-inspired), by the Protestants and Deuterocanonical books by Catholics. They are 1) Judith, 2) Baruch, 3) Sirach (Ecclesiastes), 4) Wisdom, 5) Tobit, 6) Maccabees I and 7) Maccabees II. Further, additions to Esther (Vulgate Esther 10:4-16:24) and additions to Daniel: (Prayer of Azariah and Song of the Three Holy Children, Bel and the Dragon) are also considered Apocrypha by the Protestants. These are books and passages of the Christian Old Testament that are not part of the Hebrew Bible. But they were part of the ancient (completed 100 BC), Greek translation (Septuagint) of the Hebrew Bible (Jewish Bible in Hebrew), for the use of Greek-speaking Jews living outside Palestine.  The Septuagint was a Greek translation of the Hebrew Scriptures done for the Alexandrian Jews by 70 Bible experts sent from Jerusalem, during the 2nd and 1st Century B.C. Since, out of the approximately 340 New Testament references to the Old Testament, 300 are from the Septuagint, the Bible of the early Church always included them. Early Christians read the Greek translation of the Old Testament, in the Septuagint, which included the seven Deuterocanonical books. Hence, these books are considered canonical by Roman Catholics.  But they are considered non-canonical and not inspired by most Protestants. Since the Hebrew Bible is older than the Septuagint Bible, the list of books in the former is called the first canon (Protocanonical books), while the catalog of books in the Septuagint is called the second canon or Deuterocanonical books. Since the additional books were of comparatively recent origin and since some of them were written in Greek - the language of paganism - they naturally aroused the opposition of the first century Jews.
At the Council of Rome, AD 382, the Church decided upon a canon of 46 Old Testament books (including the Deuterocanonical books), and 27 New Testament books. This decision was ratified and confirmed by the councils at Hippo (393), Carthage (397, 419), II Nicaea (787), Florence (1442), and Trent (1546). The discovery of fragments of three Deuterocanonical books among the Dead Sea scrolls found at Qumran proves that they were part of the ancient Hebrew Bible. Although St. Jerome excluded the Deuterocanonical books from the Prologue of his Latin Vulgate translation as “Apocrypha,” he included them in the final version, based on the judgment of the Church. The real question people must answer, whether Catholic or Protestant, is whom they would rather believe as to the canon of the Bible: the Jewish leaders who were persecuting the early Christians and who could not recognize what was the inspired word of God, since they had rejected Christ and his teachings, or the Catholic Church who in the 4th and 5th century, through papal decree and various councils, established what the Catholic Church has today, and what had been accepted for the more than 1500 years prior to the Reformation? 

The Protestant reformation movement of the sixteenth century, headed by Martin Luther, objected to the additional books because of the doctrinal teachings of these books. The Second Book of Maccabees, for example, contains the doctrine of purgatory, and fruitful prayers and sacrifices offered for the dead (12:39-46). The book of Tobias teaches the importance in the eyes of God of good works. The Protestants could not reject some of the Deuterocanonical books without excluding all of them. Hence, in drawing up their list of Old Testament books, they went back to the first collection of Biblical books of the Palestinian Jews. They removed the additional books, which had been in the Bible up till 1517 and placed them at the end of the Bible in a special appendix. In addition, they labeled them "Apocryphal" (spurious, non-inspired), a designation which helped to lower them in the estimation of Protestant readers. In fact, however, Martin Luther included the Deuterocanonical books in his first German translation of the Bible, published after the Council of Trent. They can also be found in the first King James Version (1611), and in the Guttenberg Bible – the first Bible ever printed (1452-1456), a century before Trent. In fact, these books were included in almost every Bible until the Edinburgh Committee of the British Foreign Bible Society excised them in 1825. Until then, they had been included in Protestant Bibles, at least in an appendix. It is historically demonstrable that Catholics did not add the seven books to the Old Testament; Protestants took them out.

Additional reasons justifying the Catholic stand: 1) In fact, of the three hundred and fifty Old Testament quotations found in the New Testament, about three hundred are taken from the Septuagint. 2)  Some of the New Testament writers made use of the additional books themselves, particularly of the Book of Wisdom, which seems to have been St. Paul's favorite volume. The Epistle of St. James - to take another example - shows an acquaintance with the Book of Ecclesiasticus (Sirach). If the Apostles and New Testament writers used some of the additional books, did they not thereby approve the entire Septuagint collection? 3) The additional books were accepted in the Church from the beginning. The Epistle of Pope Clement, written before the end of the first century, makes use of Ecclesiasticus (Sirach) and Wisdom, gives an analysis of the book of Judith, and quotes from the additional sections of the book of Esther. The same is true of other early Christian writers. 4) The earliest Greek manuscripts of the Old Testament, such as Codex Sinaiticus (fourth century), and Codex Alexandrinus (c.450) include all of the deuterocanonical books mixed in with the others and  not separated. 5) The oldest Christian lists of Biblical books contain the additional books. In 382 Pope Damasus I in a Roman Council issued a formal list of Old and New Testament books, and the list contains the same books we have in our Bibles. 6) All the Greek-speaking Jews of Christ’s time used the Septuagint version of the Old Testament as their inspired word of God, and they far outnumbered the Hebrew- and Aramaic-speaking Jews of Palestine. 7) Finally, Christian art of the first four centuries, especially that found in the catacombs and cemeteries, furnishes among others the following illustrations from the additional books: Tobias with the fish (Tobias 6), Susanna (Daniel 13), Daniel and the dragon (Daniel 14), the angel with the three children in the fiery furnace (Daniel 3:49), Habakkuk and Daniel in the lion's den (Daniel 14:35). 

Myth #1: The Deuterocanonical books were added by the Catholic Church at the Council of Trent after Luther rejected it. The Septuagint version of Scripture, from which Christ quoted, includes the Deuterocanonical books. Hence, they were not "added" by Rome in the 16th century. Besides, Jews of Jesus time did not have a canon of the Bible.  The Samaritans and Sadducees accepted the Law but rejected the Prophets and Writings. The Pharisees accepted all three. The canon of the present Jewish Hebrew Bible was finalized by anti-Christian Jews in the first century AD after the destruction of the Temple. The Septuagint, complete with the Deuterocanonical books, was first embraced, not by the Council of Trent, but by the Greek-speaking Jews and later by Jesus of Nazareth and his Apostles. Even today, the Ethiopian Jews use the same Old Testament as Catholics. 
 Myth # 2: Christ and the Apostles frequently quoted Old Testament Scripture as their authority, but they never quoted from the Deuterocanonical books, nor did they even mention them: The assumption is: if a book is quoted by the Apostles or Christ, it is part of the Old Testament. Conversely, if a given book is not quoted, it must not be canonical. This argument fails for two reasons. First, numerous non-canonical books are quoted in the New Testament. These include the Book of Enoch and the Assumption of Moses (quoted by St. Jude), the Ascension of Isaiah (alluded to in Hebrews 11:37). Second, if quotation equals canonicity, then there are numerous books of the Protocanonical Old Testament which would have to be excluded. This would include the Song of Songs, Ecclesiastes, Esther, Obadiah, Zephaniah, Judges, 1 Chronicles, Ezra, Nehemiah, Lamentations and Nahum.

Myth 3: The Deuterocanonical books contain historical, geographical, and moral errors, so they can't be inspired Scripture.  We find these things in Protocanonical books too. 

Myth # 4: The Deuterocanonical books themselves deny that they are inspired Scripture. The two in question are Sirach and 2 Maccabees. Other books, too, are written by various authors after a lot of research guided by the Holy Spirit. 

Myth # 5: The early Church Fathers, such as St. Athanasius and St. Jerome (who translated the official Latin Vulgate Bible of the Catholic Church), rejected the Deuterocanonical books as Scripture. First, no Church Father is infallible. Second, our understanding of doctrine develops. The overwhelming majority of Church Fathers and other early Christian writers regarded the Deuterocanonical books as having exactly the same inspired, scriptural status as the other Old Testament books. In his later years, St. Jerome did indeed accept the Deuterocanonical books of the Bible. When Pope Damasus I and the Councils of Carthage and Hippo included the Deuterocanon in Scripture, that was good enough for St. Jerome. He "followed the judgment of the churches." The only basis we have for determining the canon of the Scripture is the authority of the Church established by Christ, through whom the Scriptures came. As St. Jerome said, it is upon the basis of "the judgment of the churches" and no other that the canon of Scripture is known, since the Scriptures are simply the written portion of the Church's apostolic tradition. The fact of the matter is that neither the Council of Trent nor the Council of Florence added a thing to the Old Testament canon. When the Protestant leaders decided to snip some of this canon out in order to suit their theological opinions, the Church moved to prevent it by defining (both at Florence and Trent), that this very same canon was, in fact, the canon of the Church's Old Testament and always had been. Far from adding the books to the authentic canon of Scripture, the Catholic Church simply did its best to keep people from subtracting books that belong there. That's no myth. That's history. Sources 1) http://www.cathtruth.com/catholicbible/cathprot.htm 2) http://www.catholic.com/thisrock/2000/0009sbs.asp 3)  http://www.envoymagazine.com/backissues/1.2/marapril_story2.html 4) http://www.holyspiritinteractive.net/columns/markshea/sheavings/34.asp 5) http://www.catholicbible101.com/thebible73or66books.htm Historical explanation given by Fr. Harden S. J.: (http://www.therealpresence.org/archives/Protestantism/Protestantism_030.htm) Shortly after the fall of Jerusalem, the scattered remnants of the Jews founded two rabbinical schools in separate communities, and east of the Euphrates centered in ancient Babylonia or modern Iran, and the other at Jamnia, a dozen miles south of the Israeli port of Tel Aviv-Jaffa. It was at Jamnia that the rabbis held, about 100 A.D., a historic synod at which the canon of the Old Testament was redefined for the people.The synod laid down four criteria to determine which books should be removed from the Jewish Scriptures as apocryphal. The book had to conform to the Pentateuch, namely, Genesis, Exodus, Leviticus, Numbers and Deuteronomy; it could not have been written after the time of Esdras; and it had to be written in Hebrew and in Palestine. Since certain books used by the Jews of the Diaspora (dispersion) did not meet these requirements, they were rejected. Baruch and the Epistle of Jeremias were not of Palestinian origin, Ecclesiasticus and First Maccabees were written after the time of Esdras, Tobias along with parts of Daniel and Esther were composed originally in Aramaic and also probably outside of Palestine, the Book of Judith was probably written in Aramaic, Wisdom and Second Maccabees were written in Greek. After dropping these books from the Palestinian canon, the latter was closed, and once the contents were fixed the text was also agreed upon. In their own words, the rabbis “made a fence around it.” They also provided for a new translation into Greek to replace the Septuagint, made in the third century B.C. 

